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This is the Sunday after Easter Day, and we have read a story of resurrection.  Maybe you hadn't 

thought of it that way.  It is not a story of Jesus' resurrection, but none the less, one of the ways to 

read this incident is as a resurrection story. 

Think about it.  The man who Jesus and his disciples met  lived among the tombs.  He lived in the 

place of death.  He was not a Jew - the region of the Gerasenes had been disputed territory for a 

long time, but it was not Jewish: if it were no one would have been keeping pigs there!  The man 

was not a Jew, but Jesus and his disciples were.  To have this man come rushing naked from the 

tombs was to be confronted by something just about as unclean as it was possible for a Jew to find.   

The man lived among the tombs: technically he was dead.  He was cut off from human society.  We 

all know that some people need company more than others, but there is a vast difference between 

choosing to live with more of your own company and having the choice forced upon you.  This man 

had been banished from human society, because he was not safe to have around.  To society he was 

already dead. 

What was more he could not be forced into the patterns of the living.  When he was shackled and 

bound he broke loose again, with the strength of his insanity.  There was no hope for him ever being 

admitted back to human life. 

He had not chosen this life, and he did not enjoy it.  We are told that he howled and bruised himself 

with stones: he was a self-harmer, it expressed to the only person who would see, how he felt about 

himself and his life. 

He could not even speak with his own voice.  When he rushes at Jesus from the tombs, when Jesus 

questions him as to his name, he speaks with the voice of the forces possessing him: that his how he 

seems to recognise Jesus.  That is why it is not his human name, but his demonic name that he 

gives. 

The beginning of our story puts us firmly among the dead, even if the man is in effect "living dead".  

Moreover, by placing the story in the region of the Gerasenes, Mark is making a point about the 

state of the nation as well.  The nation had been over-run by the Romans for the past hundred years, 

and everything had in a sense, become unclean.  It may be that it was thinking about the Romans, 

brooding maybe, or envying, that this man has come to loose his reason and call himself "Legion", 

the name of a Roman army division.  It is not healthy for any people to live under the power of an 

oppressor.  It can distort minds and souls.  Ask anyone who has worked among or with the children 

of violence, the children who have been forced to see injustice and oppression every day until it 

becomes normality.  Freedom is not just a nice idea: it is essential for people to grow and live 

healthily.  For this man living under oppression of one kind or another had led to a living death. 

And Jesus returned him to life. 

When the people who have run off when they saw the destruction of the pigs return, they find the 



man, sitting, clothed (and which of the disciples gave up clothing to him, I wonder?) and in his right 

mind.  Mark makes the point forcefully.  "They saw the demoniac sitting there.... the very man who 

had had the legion."  (V:15)  Jesus had restored him to life, to a life of sanity, a life that meant he 

could be part of society again, a life freed from the mental torment he had knows and the physical 

torment he had put himself through.  Resurrection. 

At the end of the story we find that this man was to become a person with a purpose.  He was to be 

one who went around in the Decapolis - the ten towns of the area - telling how much Jesus had done 

for him.  A complete transformation which was to amaze many. 

So it is a happy story, as stories of resurrection must be. 

It is a happy story, but what about the people and the pigs?  What about these pigs which were 

destroyed?  What about the people who begged Jesus to go away and leave them?  Is this really a 

happy story, a resurrection story?  What of the alarm that Jesus engenders by his act of restoration?  

The people were pig farmers and they have seen their livelihood run down a cliff and into the sea.  

You can't blame them for being alarmed. 

 (I think it is only modern sensibilities which would be so concerned for the pigs people, as sentient 

beings, as it were.  For the people of the Gerasenes the pigs were an investment, a source of income, 

and so would be kept as well as possible: but they wouldn't be looked at in any sentimental way, 

such as some of us might now want to view them.)  However the loss of livelihood is always 

alarming.  The people who saw what happened and those who heard of it might wonder what else 

Jesus might do. 

When we celebrate the resurrection as we did last week, on Easter Day, we should not lose sight of 

the fact that our greatest source of joy has always brought with it alarm and disbelief.  You can pick 

any of the gospel accounts of Jesus' resurrection and find these things there.   In Matthew you will 

find the Roman guards fainting from fear when they see the angel come to roll away the stone.  

Mark ends his gospel with the women running in terror from the tomb and actually telling no one.  

In Luke we find the disciples in the upper room, absolutely terrified when Jesus appears in their 

midst, and John, of course, has the famous story of doubting Thomas.  Fear and disbelief in all four 

accounts, although it is fear and disbelief that turns to joy and faith. 

The people of the Gerasenes are afraid when they see that in healing the man Jesus has set the value 

of his life above the value of their livelihood.  They see that resurrection has consequences.  They 

have lost their pigs!  They have been shown that there are things more important than they had 

thought them, that there is another way of looking at the world which will ask them to change what 

they value and how they live.  Resurrection is about change.  But if we are not looking for change, 

if we have come to terms with our lives they way that they are, then we too will not want 

resurrection.  

It meant change for the man who had been possessed.  It meant a new chance at life, with purpose 

and people.  It meant change for the Gerasene people who kept the pigs, a change which they were 

not looking for and did not want.  It means change for us: for if we are Christians we live on this 

side of resurrection, and our lives should not be the same as those who do not know God's new life.  

Our priorities are different: we see that the life of one person can be more important than our 

livelihood; we learn to play down our own interests - putting them to death, is how Paul puts it - 

trusting them to God and looking out for the interests and needs of others. 

The story of Jesus' resurrection is more than a story.  It is not just something that we look back on in 

wonder: it is an event in which we can participate.  Paul tells us that we are raised with Christ.  We 

are given our share of his new life; not just when we die, but now.  And that should bring changes: 



changes in how we think, in what is important to us, and changes in how we act towards others.  

Resurrection life has no place for anger and malice, slander and abusive language and lies - it 

changes how we use our mouths, what we allow to come from them.  Resurrection life changes how 

we look at other people, seeing in all the image of Christ, of God who became a human being, and 

so treating all like with respect.  For us now Christ is all and is in all. 

Resurrection changes people, and that is why some have always run from it with alarm, have asked 

Jesus to go away and stop troubling them.  But those who allow it into their lives find new life and 

new purpose, just like the man who had been called Legion. 

So Mark's story is a story of resurrection, a story which shows what happened to one man and his 

neighbours; a story which tells how God's kingdom is to bring healing, and restore justice and 

freedom to the world.  But it is not just saying that, either.  Mark wrote a short Gospel so that we 

could always have the whole picture in mind.  He wrote a gospel not because most of his hearers 

did not know the story, but because they did, and he wanted them to think of the whole picture as 

they read his account.  At the climax of Mark's gospel we will find Jesus himself naked, isolated, 

outside the town in the place of the dead, shouting incomprehensible things as he is torn apart on 

the cross by the standard Roman torture.  And that, Mark is saying, is how demons are dealt with- 

whether spiritual powers or the demons of political or mental or domestic oppression.  That is how 

healing takes place. 

Underneath the pain and injustice of political enslavement, or of abusive relationships, or of any 

kind of abuse, there is a spiritual battle going on.  Injustice is always about power, and power is 

given by God or taken from God's gift to be twisted into something it should not be.  If we do not 

see that God is involved in the problems, then there can be no end to them, just violence and 

revenge in an ever-expanding circle.  Take God out of the equation and the cycle of injustice is like 

a pack of wild dogs with no discipline upon them.  Mark tell us that Jesus kingdom-movement, 

climaxing in his death, is the means by which all earthly powers are in the end brought to heel, even 

though the messengers of the kingdom may suffer in the process.  Those who follow Jesus are to put 

into practice the victory he achieved, of which his own resurrection is a sign, of which our sharing 

in his risen life is a gift and wonder.  

Stories of resurrection are all around us: each of us has our own resurrection story to tell and to live 

out. 

Amen 


